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00:00:00 {TIBETAN} 00:00:12

First of all, adjust your motivation, thinking that you're here on this occasion to receive the most profound 
Mahayana teachings, with the intention of reaching the state of enlightenment in order to benefit all mother 
sentient beings. With this thought please adjust your motivation for listening.

00:00:31 {TIBETAN} 00:01:46

We have completed the second refutation, which is "refuting that the build-up of the accumulations would be 
invalid." We continue with the third refutation, "refuting that taking rebirth would be invalid." This is refuting or 
giving an answer to an objection that is raised by followers of the Mind-Only school. We start with verse 9, lines 
C and D, and it continues with verse 10: 

If sentient beings are like an illusion,
Then how can they be reborn after death? [9cd]

For as long as the conditions come together
For that long even the illusion exists.
Just because of a long continuity
Sentient beings are truly existent? [10]

Proponents of the Mind-Only schools say that if sentient beings do not inherently exist, if they have an illusion-
like nature, then the whole presentation of how you're conceived and reborn would be invalidated, it wouldn't 
make sense.

00:03:00 {TIBETAN} 00:03:49

The first two lines which were actually the last two lines of verse 9, is the debate or the objection that is raised by
the Mind-Only school. They say "if sentient beings are like an illusion, then how can they be reborn after death?" 
And then verse 10 is our response to this question. They say if sentient beings do not truly exist, they are illusory 
beings, but they say, beings in an illusion, once they are terminated, they are not generated again, they're not 
reborn again. So, if you say that sentient beings are like an illusion and beings in the illusion are not regenerated 
at the end of the show, then for real sentient things, also, how could you have rebirth?

00:04:47 {TIBETAN} 00:05:44

If we look at the response, the answer that we have, in Gyaltsap Je's commentary it says:

"We do not accept that sentient beings and illusions are the same in each and every aspect, but we accept 
that they are the same in existing truly or not."

It says, on one hand you have illusions or illusory beings, and on the other hand you have actual living sentient 
beings. We say we don't accept that the illusory beings and the living beings are exactly the same in every aspect. 
Why? Because one is a real living sentient being, and the other one is not something which is real. We accept that
they are similar from the perspective that they both lack true existence, both of them are illusory beings and the 
living beings appear to be truly existent, but in reality, they are lacking true existence. So, from that point of view
they have similarity, but they are not the same in every aspect.

00:06:54 {TIBETAN} 00:08:18

Our response comes in verse 10, "for as long as the conditions come together, for that long even the illusion 
exists." We begin, first of all, with the example of the illusion, the actual illusion where you see elephants, and 
horses, and so forth. And we say those things, they do not truly exist, however these appearances, this illusion, is 
something that we perceive. We perceive it because certain conditions have come together, causes and conditions 
combined, and for as long as these causes and conditions are at play, for that long our eyes are tricked and we 
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perceive elephants and horses. Now, once these conditions terminate, when they are not there anymore, all these 
illusions of the elephants and the horses in the room, they stop. So, it is as if those things die off or die away or 
vanish. So, as long as the conditions are there, for that long the illusions also will be present.

00:09:30 {TIBETAN} 00:10:06

What he establishes here is that the illusion depends and relies upon the collection of causes and conditions. So 
just as it happens with an illusion, similarly it happens with sentient beings who take birth and experience death 
in cyclic existence. As long as the conditions and the causes are there, which are ignorance and so forth, which is 
reference here to the twelve links, as long as these conditions are there, those sentient beings will be born, and 
they will die at some time when the causes and conditions combined together are not there, then they will stop. 
So the illusion stops, or samsara stops.

00:10:54 {TIBETAN} 00:11:49

Then the second part of verse 10, gives a response to another objection that the Mind-Only school raises. The 
Mind-Only school says sentient beings exist, have been existing for a very long time, actually they have been 
around since beginningless time. Because they have been around with such long continuity they truly exist, while
the illusion is something that only exists when causes and conditions come together, for a few minutes, or half an 
hour, whatever, you have the illusion. The illusion does not truly exist because the duration of the illusion is very 
short, but sentient beings truly exist because they have been around for a very long time, due to "long continuity."
And our response to that is, how could you say that? Just because they have been around for a long time, they 
truly exist? You say that the illusion, because it lasts a short time does not really exist, but sentient beings because
they last longer they truly exist. How could that be true? Just because of a long continuity, sentient beings are 
truly existent?

00:13:08 {TIBETAN} 00:14:15

As you can see here, the way that they put it is depending on the length of the continuity. One will be established 
or we recognise as being false – the illusion, and the other one will be recognised as being true – the truly 
existent. They say that which is short-lived—short length of continuity, that is going to be an illusion, something 
that does not really exist, but that which has a length of continuity, that is going to be truly existent. In the 
commentary it says here you know like this classification is almost laughable. How can you make it on the basis 
of one lasting long and the other one lasting short? Because, he says, if you look at the examples, such as the 
dreams, not just the illusions, dreams and illusions, and all those things, sometimes the dreams, you remember 
the dream for a very long time, sometimes people remember dreams going back a few lifetimes, so would that 
make it true? It's a dream, it's not true.

00:15:29 {TIBETAN} 00:15:53

Then the next one, the fourth refutation, "refuting that the division into virtue and negativity would be invalid:" 

The killing and the like of an illusory being
Is not a negativity because there is no mind.
Relative to those endowed with an illusory mind,
Merits and negativities arise. [11]

00:16:21 {TIBETAN} 00:16:50

The objection that they bring here is that if beings do not truly exist then, they have to be illusory beings, and 
then by killing, for example, an illusory being, you would not accumulate negative karma. Then, they say, the 
presentation of virtue and non-virtue would be invalidated.

00:17:21 {TIBETAN} 00:18:50

The first two lines, "the killing and the like of an illusory being is not a negativity." This is the position, "because 
there is no mind." What is the "killing etc of an illusory being?" You would be looking at an illusory being, and 
somehow generate the recognition in your mind, and think that this is a real person, and for whatever reason 
decide to kill that person, thinking it's a real person, and you would have this motivation, planning the killing, 

© 2019 Basic Program – Vajrayana Institute pg 2 EBD9_06_20190411



thinking 'I'm going to strike them with a knife or a weapon,' or 'I will kill them.' However, because you are 
dealing with an illusory being, that illusory being does not have mind, actually does not have life force, and by 
definition, killing is cutting short the life force, taking away the life. Because that being is not alive, you would 
not actually be killing anyone. 

So, there is karma that is accumulated in a situation like this, and this is the karma of the preparation, because 
you would be going through the preliminary stages of the action, where you have strong motivation, probably 
very strong anger, and would be planning, and would have the intention to kill, so you would accumulate that 
karma, but you wouldn't accumulate the karma of actually carrying out the activity of killing because you 
wouldn't kill anyone, because that being is not alive, because it's not a real human being, doesn't have a mind, and
it's not alive. 

In the commentary, in the translation, the terms here are not very clear. In the answer it says 

"regarding the killing and the like of an illusory person, if one hits them with a weapon with the intent to 
kill on the basis of perceiving it as a human and the like, then one creates the negativity of action," 

It's not "the negativity of action." It's "the negativity of preparation."

"but there is no actual karma of killing," 

which means there is no karma of the actual carrying out the actual activity of killing. So just for the translation, 
to clarify, because the terms are not clear.

00:21:23 {TIBETAN} 00:22:18

The second part of verse 11, "relative to those endowed with an illusory mind, merits and negativities arise." Now
we're talking about those who are endowed with the mind, so we're talking about an actual living being. That 
living being, because they don't truly exist, they are like an illusion. They possess mind but it is an illusion-like 
mind, you're dealing with an illusion-like being, not an illusory being, illusion-like being. That's a natural being 
that exists. If you act in a way that benefits that other sentient being, then you accumulate merit. If you act in a 
way that harms that sentient being, then you accumulate negativity.

00:23:10 {TIBETAN} 00:23:43

As you can see here, our response to the Mind-Only school is there is karma accumulated, and the difference is 
on whether that being that you perceive possesses a mind, and it's a real living being, or does not possess a mind. 
If it does not possess a mind then you would not accumulate, what it says here is "the actual karma," the karma of
actually carrying out activity. But if it is a sentient being that possesses a mind, then you will accumulate the 
karma of actually carrying out activities. That's the difference.

00:24:27 {TIBETAN} 00:25:24

We continue with verse 12 and the first two lines of verse 13. Again, it's our response:

Since mantras and the like do not possess the power,
An illusory mind does not arise.
The illusion that arises from manifold conditions
Is also manifold. [12]

That one condition can do it all
Is totally non-existent anywhere. [13ab]

We have made the distinction between the illusory being and the illusion-like being. One does not exist, and the 
other one does exist. One does not have a mind, the other one has a mind. But these two have something in 
common, and the commonality is that they appear in a particular way, to exist truly, but in reality they don't exist 
in this way. And this is why we use the terms "illusory" and "illusion-like." Then, there is the general question 
about how do they exist? How do they come about? Do they have a mind? Do they not have a mind?

00:26:40 {TIBETAN} 00:27:30
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It comes down to the question of 'does it have a mind or not and where does that mind come from?' The thing 
with the mind is that the uncommon specific cause of the mind is a previous similar moment of mind. It has to be 
previous moment of consciousness, only that is posited as the cause establishing the mind. And something like a 
mantra, or a substance, or a magician clicking their fingers, and so forth, cannot create a mind. They create the 
illusion of an elephant, they can create the illusion of the horse, but they cannot endow that illusory elephant with
a mind. Unless it possesses the previous moment of consciousness that elephant is not going to suddenly have a 
mind because the illusionist is using mantra. It says "mantras and the like," so mantras and substances and so 
forth, "do not possess the power," what power? To generate, to create, newly, a mind. So, an illusory mind does 
not arise.

00:28:50 {TIBETAN} 00:29:49

In the second line of verse 12, where it says "an illusory mind does not arise," this refers to the mind of an 
illusory being. So, the mind of an elephant, of the horse, and so forth, their mind will not arise through the power 
of mantra, or any other such substance. 

Then it continues by saying "the illusion that arises from manifold conditions is also manifold." Now the 
keyword in this sentence is the word "also," because "also" here includes sentient beings plus illusions. Although 
the verse talks about "illusions also," you could start the sentence by saying "sentient beings and illusions also" 
arise from manifold conditions. So, you need a lot of conditions to come together if you want to create an 
illusion. It takes a lot of effort to do that, it takes a lot of conditions.

00:30:56 {TIBETAN} 00:32:43

Verse 13, A and B: 

That one condition can do it all
Is totally non-existent anywhere. [13ab]

It's interesting because if we look at the commentary here of Gyaltsap Je the way that he interprets this is that you
need to have many conditions in order to create many results. Because, it says that "one condition can do it all," 
can do all of this, so obviously the commentary follows that, and says to create all of these results you need to 
have many causes and conditions. And Geshe la was saying, of course if you're going to have many results, 
you're going to have many causes and conditions. But actually, another way to interpret this is that even to create 
one thing, one result, you need many causes and conditions. One cause or one condition cannot produce, cannot 
bring even a single result. Actually, this wording that says that "one condition can do it all is totally non-existent 
anywhere," this is the expression of Master Shantideva. In the Jataka Tales, in the words of the Buddha, it is 
phrased by saying that "one cause can do it all is not is totally non-existent anywhere." So, again the same 
meaning, but here what we need to understand is that even to bring one result you will need multiple causes and 
conditions. Even the term that we use for 'compounded phenomenon' [indicates that.] What does "compounded" 
mean? Compounded means that it has been produced through the combination of many causes and conditions, 
and because it is like this amalgamation of all those things, it is called 'compounded phenomenon.'

00:34:46 {TIBETAN} 00:37:17

The point that we make here is that in order for one sentient being to be born we need to have the combination of 
a great number of causes and conditions. And similarly, in order to have one illusion established we need to have 
many causes and conditions. So, if you think about that experience of the illusion you will see that how many 
things have to combine together. First of all you must have an illusionist who must know what they're doing, they
must know how to use specific mantra, and specific substances, and so forth, they need to have those substances, 
they need to know those mantras, they need to have an audience, the audience must have the karma to be tricked, 
to see the illusion. If they don't have a karma to be tricked, they will not see the illusion. So actually, even one 
illusion, it takes a combination of a lot of inner and outer causes to establish it. So, for one sentient being to be 
born there is a great combination of inner and outer causes and conditions. In order for that one being to be born 
in samsara, they must have the karma to be born. The entire sequence of the twelve links, all of those things have 
to be in order, they have to be in place, they must be established as inner causes for that being to be reborn. And 

© 2019 Basic Program – Vajrayana Institute pg 4 EBD9_06_20190411



then there are also external causes. The parents play a role, they need to establish the physical substances of the 
body that will come from the parents. So there's a great combination of causes and conditions to establish one 
sentient being.

00:39:11 {TIBETAN} 00:40:40

When we talk about the presentation of the law of cause and effect, we need to look at dependent origination, you
see how it applies both at the inner and at the outer level, and this is a very useful verse because it points the 
finger or it makes us pay attention exactly to the thing, that you need a great number of causes and conditions for 
something to happen. This is something that we tend to forget. Actually, we don't think like that at all. It is not 
something which is obvious to us, it does not appear to us, and this is why an effort is made here to draw our 
attention to this point. When something goes wrong, when we have a problem, when something happens usually, 
we identify one thing, one person, and all the blame goes to that person or to one thing, and we point the finger, 
and we say ‘he did it’, ‘she did it’, or whatever. It's this person, this person did it, they caused all this. ‘One 
person has done this’, and we grasp at this, and we really hold that, so at that time we have to bring to mind that 
actually no, it's not one cause, it's not one condition, it's a great combination of causes and conditions, and my 
own mistake is part of the great combination of causes and conditions. So, I am included within the causes that 
have created all this.

00:42:23 {TIBETAN} 00:44:05

Now when we discuss these things, actually the first thought that comes to mind is 'no I didn't do anything, 
actually no I haven't done anything. I'm not part of this. Why is this happening? I didn't do it! The mistake is not 
with me, I'm not at fault at all. Why is this happening?' And the thing is that actually we are at fault in the sense 
that we have established the basis, and then on top of that we have established countless karma or karmic causes 
to experience this. 

So, first of all, what do we mean by "we have established the basis"? Let's say that someone hits you with a stick, 
and if they hit you on your arm, and it hurts. Why does it hurt? It hurts because you have taken rebirth in a type 
of a body that is fragile and feels quite a lot of pain when it is hit. So the basis for experiencing that pain, the 
basis for experiencing that suffering is the contaminated and appropriated aggregates that we appropriate, we take
it. It's your own body, you have taken that body. So, first of all, that realisation that samsara is in the nature of 
suffering, and that you are in samsara, you have established a physical basis. That's mistake number one. And 
then, if you start on the basis of that foundation, that body that you have established, how much karma you have 
created since beginingless time to experience all these problems? Of course there are so many other conditions, 
but you have to count yourself as being one of the mistakes, at least.

00:46:06 {TIBETAN} 00:46:44

When we talk about dependent origination, we really stress thatthe results, come about through relying on a great 
number of causes and conditions. If we want to trace back to find the quotation, the textual authority for these 
statements, you can trace it back to this verse by Master Shantideva, that says that one condition can do it all is 
totally non-existent, or you can trace it back to the actual words of the Buddha who says that one cause can do it 
all is totally non-existent anywhere. This is the scriptural authority, and obviously we can also establish it with 
many types of logic and lines of reasoning.

00:47:34 {TIBETAN} 00:48:03

The fifth refutation, "refuting that the distinctive individual realisation of samsara and nirvana would be invalid."
We begin with verse 13 C and D, and the first two lines of verse 14:

If nirvana is the ultimate,

And samsara the illusory, [13cd]

Then also the Buddha would circle,
What would be the point of the bodhisattva’s practice? [14ab]

00:48:33 {TIBETAN} 00:50:38
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To understand the point, if you can look at the commentary right below those couple of verses it says:

"The Madhyamaka accept that there is no ultimate birth or death, that the lack of inherent existence is the
natural liberation."

The Middle Way school accepts that there is no ultimate or no truly existing birth or death. What's the main 
position that the Middle Way school has? It is the lack of inherent existence. They say the birth is lacking 
inherent existence, death is lacking inherent existence, and that lack of inherent existence is actually imputed as 
nirvana. Here, in this passage, the translator has used the word "liberation," but all the way in this page, wherever
you see "liberation," it is "nirvana." So, 

"the lack of inherent existence is the natural nirvana." 

When we use the term "natural nirvana," this is not the real nirvana, this is an imputed nirvana, because natural 
nirvana just refers to the lack of inherent existence. It is another term for the lack of inherent existence. That's a 
position of the Middle Way school. In other words, we say that emptiness for the Middle Way school is imputed 
as nirvana, doesn't mean you have reached nirvana, emptiness is imputed as nirvana. The sentence continues, 

"... and that the birth, death and so forth established by karma and afflictions are cyclic existence."

When they hear that the proponents of the Sutra school say, hold on a minute, if you examine a sentient being, 
that sentient being is nirvana, and at the same time that sentient being is samsara? They say, look, you are telling 
me now, all of a sudden there is a common locus, or a common basis between samsara and nirvana. They 
misunderstand the point that when we use the term "nirvana" this is not the real nirvana. It's an imputed term for 
emptiness. They say okay, so you're telling me a sentient being is nirvana and it is samsara, at the same time. 
They have a problem with that.

00:53:30 {TIBETAN} 00:54:44

We have a similar case with that term "perfection of wisdom." Remember we have the (1) natural perfection of 
wisdom, we have the (2) scriptural perfection of wisdom, we have the (3) path perfection of wisdom, and we 
have the (4) resultant perfection of wisdom. The natural perfection of wisdom refers to emptiness. It is emptiness.
It is another word for emptiness. And then you have the scriptural perfection of wisdom which is something else 
altogether, it is just the collection of the Prajnaparamita texts, the extensive, the middling, and the short. Then you
have the path perfection of wisdom which is the different paths that lead to the perfection of wisdom, and then 
you have the resultant perfection of wisdom which is the actual perfection of wisdom where you have reached the
state of perfection which is the state of buddhahood. But we use the term "natural perfection of wisdom," it is 
imputed perfection of wisdom, and it's just another term for emptiness. So there's a similar thing happening here. 
We have the imputed term "natural nirvana." Natural nirvana refers to the lack of inherent existence of sentient 
beings, lack of inherent existence of the birth, death, everything. There is a reason why it is imputed as being 
"nirvana."

00:56:17 {TIBETAN} 00:58:50

In terms of nirvana, we can find four types of nirvana. You have (1) the natural nirvana, you have (2) nirvana 
with remainder, you have (3) nirvana without remainder, and we have (4) non-abiding nirvana. From those 4 the 
last 3 are actual nirvanas—(2) with remainder, (3) without remainder, and (3) non-abiding. These are actual 
nirvana, but the first one, the natural nirvana is not nirvana. It's just an imputed term. As we say, it refers to 
emptiness. There's a reason why we use this term. The term "nirvana," here means that you have gone beyond. 
You're beyond something, and “natural” here refers to the naturally existing stains. So the term "natural nirvana" 
indicates that you have gone beyond the influence of naturally existing stains. This is exactly what we were 
talking about in The Sublime Continuum about the natural purity, that the mind, from the very beginning, has 
never been polluted, has never experienced naturally existing stains, it is beyond that, it has gone beyond that 
because those things do not exist. Any pollution that exists in the mind, therefore is not naturally existing stain, 
but it's just an adventitious stain. Exactly because we have natural nirvana, for that reason the other three nirvanas
are possible to be obtained. They are obtainable because all pollution is adventitious, is suitable to be removed, is 
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suitable to be abandoned. None of those pollutions, none of those stains has actually penetrated the nature of the 
mind. The stains are not part of the nature of the mind. There's no such thing as a naturally existing stain or 
naturally abiding stain. So because the nature of the mind is not polluted, for that reason you can abandon all 
afflictions, and you can reach nirvana with remainder, nirvana without remainder, and non-abiding nirvana. And 
afflictions can be removed, can be abandoned, exactly because they do not naturally exist. They are only 
adventitious. So that's the reason why we use this term "natural nirvana."

01:01:41 {TIBETAN} 01:04:10

The first four lines in this section is the objection or they debate that is raised by followers of the Sutra school. 
They say 

If nirvana is the ultimate,
And samsara the illusory, [13cd]

Then also the Buddha would circle,
What would be the point of the bodhisattva’s practice? [14ab]

For the first two lines, if nirvana is the ultimate and samsara the illusory, they're talking about sentient beings. In 
the first line he said you told me that all sentient beings are empty of true existence. So being empty of true 
existence means they have natural nirvana. So you are telling me that all sentient beings are in the state of nirvana
because they have natural nirvana. So nirvana is the ultimate, sentient beings have the ultimate state, and at the 
same time sentient beings are born, and they die, and moment by moment continuously they keep going through 
the cycle of samsara, and this is the conventional/illusory. So you're telling me that sentient beings on one hand 
have the ultimate which is nirvana and on the other hand they are samsaric beings that go around in samsara and 
that is the illusory. If I were to apply the same logic then I would tell you that the Buddha also, ultimately is in 
nirvana, but conventionally the Buddha also is going around in cyclic existence. And if that is the case, then what 
would be the point of all the practices of the bodhisattvas? Why would they do all those practices to reach a state 
of buddhahood if conventionally even the buddha would be in samsara?

01:06:06 {TIBETAN} 01:06:41

Just to summarise, and clarify again the argument of the followers of the Sutra school. They say that the way you 
talk about sentient beings, you present sentient beings as being the common locus of both nirvana and samsara, 
and if that was the case then the buddha who has also obtained nirvana would also be still going around in 
samsara. If there's a common locus between samsara and nirvana the buddha would also be doing the same thing 
and if that was the case, why would those bodhisattvas put so much effort in training in the six perfections to 
reach that state of buddha?

01:07:26 {TIBETAN} 01:07:39

Our response is the following four lines: 

If the continuity of the conditions is not cut off,
Then the illusion will also not be reversed. [14cd]

If the continuity of the conditions is cut off,
Then it will not arise even conventionally. [15ab]

01:08:00 {TIBETAN} 01:09:49

In terms of our response, it is very clear in the commentary, in the answer, there is no such fault because there is a
difference between natural nirvana, and the nirvana purified of the adventitious. So, straightaway Gyaltsap Je 
makes the distinction between natural nirvana and nirvana that is free of adventitious stains: 

I'm correcting the term "liberation" because it says "nirvana" all along,

"The natural nirvana does not depend on meditating on the path because it is the suchness of all, 
irrespective of whether one meditates on the path or not."
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What is natural nirvana? Natural nirvana is the lack of inherent existence. So to have that natural nirvana you 
don't need to meditate on the path, you don't need to apply any antidote. It's natural nirvana, it's something that 
you had from the very beginning. From the moment that something is established it is established by lacking true 
existence. So from the very beginning you have that nature, the final nature, the ultimate nature, suchness. It does
not depend upon meditation, does not depend upon an antidote. It is established right there from the beginning. 
So there is difference between natural nirvana and nirvana that comes through the purification of adventitious 
stains. You don't need any antidote to obtain natural purity.

01:11:37 {TIBETAN} 01:11:46

The mind never had true existence, never had inherent existence, so it doesn't need an antidote to be purified, to 
obtain the purity from inherent existence.

01:12:01 {TIBETAN} 01:13:49

It continues in the next paragraph in the commentary 

"The nirvana free from the adventitious stains needs to be attained by cutting off the taking of rebirth in 
cyclic existence" 

Nirvana which is free from adventitious stains is the actual nirvana. It's not imputed. That's a real nirvana we're 
talking about. So how do you obtain this? You obtain this by cutting off taking rebirth. "Cutting off taking 
rebirth" means you have to abandon the causes for taking rebirth in cyclic existence.

"...through the continuity of birth and death. Although it lacks inherent existence, if one does not cut the 
continuity of the conditions, one cannot even reverse an illusion, not to mention cyclic existence."

Although it might be lacking inherent existence, if the causes and conditions are there, for as long as the causes 
and conditions are there, then you will keep taking rebirth in samsara, you will be re-establishing samsara. You 
cannot even stop a short phenomenon like an illusion if the causes and conditions of illusion are there. So is there
any need to say that you will not be able to stop samsara for as long as the causes of samsara are still there? If one
cuts the continuity of conditions of ignorance and so forth, then cyclic existence will not even arise as an illusory 
way.

01:15:26 {TIBETAN} 01:16:45

The last two lines for verse 14. 

If the continuity of the conditions is not cut off,
Then the illusion will also not be reversed. [14cd]

It's talking here about having the continuity for as long as you have the conditions. Notice that "conditions" is in 
plural, not just not just one cause and one condition, but conditions, many of them. So for as long as those things 
are not cut off they're not stopped, they are not abandoned. For that long the situation will continue. Primarily 
here we're talking about sentient beings taking rebirth in samsara. For as long as the conditions such as ignorance 
for taking rebirth in samsara are present, for that long samsara will continue. And then it says the illusion will 
also not be reversed. So, primarily, as we say, the example of samsara and sentient beings continuously taking 
rebirth in that, that thing will not be reversed, will not be stopped, and also, even the simple example of the 
illusion, nothing can stop it, you cannot reverse it for as long as the conditions are not cut off.

01:18:08 {TIBETAN} 01:19:27

In the next two lines, now in verse 15:

If the continuity of the conditions is cut off,
Then it will not arise even conventionally. [15ab]

The previous two lines are saying if you do not cut off these conditions you will not be able to reverse it. Here it 
is saying that if you cut off these conditions, if you terminate these conditions, then you are reversing or you're 
putting an end to this experience. So, as before, it's talking about samsara. How you will cut off and stop samsara,
and on the side, it's also talking about how you will stop the illusion, as that was the running example. The last 
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line says it will not arise even conventionally, and we have explained that we have what is called the natural 
nirvana. And then once you cut off the conditions, in addition to the natural nirvana you will also obtain the 
nirvana that comes with the adventitious purity. Then there will be no arising, even conventionally there won't be 
anymore death or birth or going through cyclic existence.

01:20:54 {TIBETAN} 01:21:22

It is saying that if you abandon the causes for taking rebirth in samsara, not only will you have the naturally 
abiding purity, not only will you have the natural nirvana, but in addition to that you will obtain the nirvana that 
comes with obtaining adventitious purity, and you will not even enter or be reborn in samsara conventionally.

01:21:54 {TIBETAN} 01:22:20

Okay, we will stop here tonight.
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